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TITUS 
 
AUTHOR & WHEN THE BOOK WAS WRITTEN- 
Although the New Testament does not record a ministry of Paul in Crete, 
such passages as Titus 1:5 clearly indicate that he and Titus had 
conducted a mission there. This campaign probably took place sometime 
during A.D. 63–64, after Paulʼs release from his first imprisonment in 
Rome. Since his time was short, Paul left Titus on Crete to care for the new 
churches. Then the apostle departed to other fields of labor. Somewhere 
en route to Nicopolis of Greece (3:12), he wrote to Titus. The letter gives 
evidence of having been written during the fall of the year, probably around 
A.D. 64. 
 
ABOUT THE BOOK- 
As we did in Timothy, I feel we should understand a little about who this 
book was written to.  Even though Titus was a companion and valuable 
coworker of Paul, there is no mention of him in the Acts of the Apostles.  
However, Paul's letters reveal that he was the man of the hour at a number 
of key points in Paul's life.  Paul first mentions Titus in Gal 2:1-3. As an 
uncircumcised Gentile, Titus accompanied Paul and Barnabas to 
Jerusalem as a living example of a great truth: Gentiles need not be 
circumcised in order to be saved.  Titus next appears in connection with 
Paul's mission to Corinth. After receiving disturbing news from the church 
at Corinth, and after two letters and one visit there, Paul sent Titus to 
Corinth with a third letter (2 Cor 7:6-9).  Eventually, in Macedonia, Titus 
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met the Paul with the good news that the church at Corinth had repented 
and Paul wrote yet another letter (2 Cor) sending it again through Titus (2 
Cor 7:5-16). Titus was also given responsibility for completing the 
collection for the poor of Jerusalem (2 Cor 8:6, 16-24; 12:18).  Here in this 
letter, we see Titus appearing in another important role, this time on the 
island of Crete. Beset by a rise in false teaching and declining morality, 
Titus was told by Paul to strengthen the churches by teaching sound 
doctrine and good works, and by appointing elders in every city (Titus 1:5). 
Paul then urged Titus to join him in Nicopolis for winter (Titus 3:12). 
Historically, Titus is noted in church tradition as the first bishop of Crete. 
A final reference to Titus comes from 2 Tim 4:10, where Paul remarks in 
passing that Titus has departed for mission work in Dalmatia (modern 
Yugoslavia). 
From all these references we can deduce much.  Titus was a man for the 
tough tasks. He was dependable (2 Cor 8:17), reliable (2 Cor 7:6), and 
diligent (2 Cor 8:17); and he had a great capacity for human affection (2 
Cor 7:13-15). Possessing both strength and tact, Titus calmed desperate 
situations on many occasions. He is a good model for Christians who are 
called to live out their witness in trying circumstances. 
Now regarding the book itself, it is interesting to note initially that whereas 
the letters to Timothy emphasize sound doctrine, the letter to Titus 
emphasizes good works (1:16; 2:7, 14; 3:1, 5, 8, 14). There were influential 
people in the church who were motivated by personal interest and selfish 
gain (1:11). In his letter, Paul exposes the ways this was affecting the 
doctrine (1:11) and practice (1:16) of the church and urges Titus to 
champion purity, service, and kindness toward others (2:11–15; 3:3–7). 
Paul reminds Titus that salvation is not based on our own “works of 
righteousness” (3:5) but rather is the result of Godʼs work of kindness and 
love toward us (3:4). We are unable to do good works in our disobedient 
and selfish state (3:3). Salvation in Christ frees us to do good works, and 
the “washing of regeneration and renewing of the Holy Spirit” (3:5) enables 
us. 
Following an extended greeting (1:1-4), Paul advises Titus on the 
qualifications for church elders or bishops (1:5-9) and warns against false 
teachers (1:10-16). He proceeds to list ideal characteristics of older men 
(2:1-2), older women (2:3-5), younger men (2:6-8), and slaves (2:9-10) in 
the church. The grace of God as it is shown in Jesus Christ provides the 
foundation for such qualities of life (2:11-15). The final chapter lists ideal 
characteristics for Christians in society as a whole (3:1-2), again based on 
the goodness and grace of God (3:3-7); right beliefs thus lead to right 
actions (3:8-11). The letter closes with personal news and greetings.   
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The ultimate reason for the writing of Titus was clear enough-to warn 
against false teachers (1:10-16) spreading "Jewish fables," legalism, and 
disputes over genealogies.  Paul urged Titus to avoid such traps, for 
anyone associated with them would get caught in his own schemes (3:11). 
There is also an emphasis on sound doctrine (1:9; 2:8, 10) and a challenge 
to believers to do good works (1:16; 2:14; 3:14). Paul summons Titus "to 
devote themselves to doing what is good" (3:8). Probably most important in 
this great book is that it will allow no separation between belief and action. 
It is often said that it makes no difference what we believe, as long as we 
do what is right. The truth, however, is that we become what we think, and 
all action is shaped by belief.  Two awesome passages remind us of this 
truth: 2:11-14 & 3:4-7. 
 
BASIC THEMES IN TITUS- 
Just as the letters to Timothy point more toward the practical priorities of 
faith, rather than to theology, Titus also characterizes more of the practical 
path of healthy relationships. This great book shows qualities of personal 
relationships in the kingdom that stand in contrast to the world. They reveal 
how Jesus Christ has brought Godʼs grace not only to redeem us but also 
to restore a quality of life between people—“His own special people” (Titus 
2:14). 
• Note the warm intimacy of newfound relationship in Paulʼs description of 
Titus, whom he calls “a true son” (1:4). Today, as then, broken people 
need access to a redemptive power that not only restores them to God, but 
also redeems broken relationships. 
• The phrases “husband of one wife” (1:6) and “women to love their 
husbands” (2:4) indicate the NT churchʼs view of marriage. Godʼs intent to 
restore humankind to His creative purpose is seen in this call to a 
monogamous married relationship filled with mutual affection and devotion. 
• Here is a typical NT call to every follower of Christ: Each believer is to live 
with a practical sense of duty regarding relationships within their vocational 
endeavors. Each age group is called to display on the job a spirit that will 
“in every way make the teaching about God our Savior attractive” (Titus 
2:6–10). This call is made all the more demanding by its implications upon 
every person—especially those in a free society—in that even believing 
slaves are called to a submitted spirit of godly behavior in serving their 
tasks. 
• Perhaps the most explicit and demanding call is that believers remember 
the “relational” responsibilities they have toward those who are in 
government. A right attitude is mandated first (3:1). Then an extended 
passage (3:2–8) calls the believer above petty or judgmental criticism of 
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rulers, however evil they may be. This appeal is made in the light of 
remembering that “we ourselves were once also foolish, disobedient, etc.”  
 
A POSSIBLE KEY WORD- 
As in Timothy, this book is an exhortation to one of Paulʼs protégés to 
firmly exercise his authority as a leader in putting the church in Crete in 
order.  Hence, my key phrase is similar to that of Timothy: Conduct 
Manual for the Church. 
 
KEY VERSE(S) AND CHAPTER- 
My key verse simply summarizes Titusʼs purpose in Crete: Titus 1:5.  As 
to the key chapter, Titus 2 fits the bill for me because it gives us the key 
instructions that facilitate godly relationships within the church. 
JESUS REVEALED IN THE BOOK- 

 Jesus is our Savior who gives grace and peace (1:4) and our 
Redeemer (2:14)  

 Jesus is the one from whom the Holy Spirit is poured out (3:5, 6) 
 He purifies people and He wants them for His own (2:14) 
 His Second Coming is an incentive for holy living (2:12–13) 

 
THE HOLY SPIRIT REVEALED IN THE BOOK- 

 The singular reference to the Holy Spirit in this book speaks 
powerfully to the fact that since the people of Crete cannot change 
themselves (1:12–13), regeneration can only be the work of the Holy 
Spirit (3:5). The one who experiences a new birth receives the Holy 
Spirit in order to maintain a victorious lifestyle patterned after that of 
Christ (3:6–8). 

 
PHILEMON 
Because this is a little but powerful book, we will dispense with the general 
formatting we use in our normal studies. 
 
Philemon is Paulʼs personal appeal to a wealthy Christian slave owner. It 
appears that Philemon had been converted under Paulʼs ministry (v. 19), 
that he resided in Colosse, and that the Colossian church met in his house 
(v. 2). Onesimus, one of his slaves, had fled to Rome, apparently after 
damaging or stealing his masterʼs property (vv. 11, 18). In Rome, 
Onesimus came in contact with the imprisoned Paul, who led him to Christ 
(v. 10). 
Paul eventually wrote to the church in Colosse and evidently included this 
letter on Onesimusʼ behalf during his first Roman imprisonment about A.D. 
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61. Tychicus and Onesimus apparently delivered both letters (Col. 4:7–9; 
Philemon 12.) The close relationship between Paul and Philemon is 
evidenced by their mutual prayers (vv. 4, 22) and “open door” hospitality (v. 
22). Love, trust, and respect characterized their friendship (vv. 1, 14, 21). 
We must understand that slavery was an accepted economic and social 
reality in the Roman world. A slave was his masterʼs property, without 
rights. Under Roman law, runaway slaves could be severely punished and 
even condemned to death.  
Slave uprisings in the first century resulted in fearful and suspicious 
owners. While the early Christian church did not directly attack the 
institution of slavery, it reordered the relationship between master and 
slave. Both were equal before God (Gal. 3:28), and both were accountable 
for their behavior (Eph. 6:5–9).  You can truly say that the Epistle to 
Philemon laid the ax at the root of that cruel and deformed institution-and 
to every way of treating individuals as property instead of persons. If there 
is "one God and Father of all" (Eph 4:6), and if all are debtors to Him (Rom 
3:21-26), then no person can look on another person as something to be 
used for his own ends. In Christ that person has become a "beloved 
brother."  [See more on Slavery & the Setting of Philemon below.] 
In Philemon we see Paulʼs great desire for a genuine Christian 
reconciliation between a wronged slave owner and a forgiven slave. Paul 
tactfully, yet urgently, interceded for Onesimus and expressed complete 
confidence that Philemonʼs faith and love would result in restoration (vv. 5, 
21). 
He wanted to see his friend freely embrace the fugitive Onesimus as a 
brother in Christ. He also expressed joy in Philemonʼs ministry and 
encouraged him to continue (vv. 4–7). The apostle made clear his desire 
for Onesimus to stay with him but insisted on reconciliation first (vv. 13–
14). 
While the shortest of Paulʼs epistles, it is not just a deep revelation of 
Christ at work in the lives of Paul and those around him, but also a 
masterpiece of tactfulness and politeness.  The tone is one of warm, 
personal friendship rather than apostolic authority. It reveals how Paul 
politely yet firmly addressed a central issue of the Christian life, namely 
love through forgiveness, in a very sensitive situation. It presents a perfect 
example of "speaking the truth in love" (Eph 4:15). 
We should learn from this hallmark expression of true Christian 
relationships. After personally greeting Philemon and his fellow believers, 
Paul expresses thanksgiving for their love and faith toward Christ and their 
fellow believers.  But since brotherly love often requires practical grace and 
mercy, Paul soon comes to the point. He explains the conversion of 



  6 

Onesimus and the slaveʼs new value in the ministry and family of Jesus 
Christ. This transformation, along with Paulʼs deep friendship with both 
men, is the basis for a new beginning.  But in all this, Paul does not ignore 
what happened, for he writes a “blank check” on behalf of Onesimus for 
any outstanding debts (vv. 17–19). He then brings the petition to a close 
through “constructive praise”, “knowing” that Philemonʼs love and character 
will prevail. We should note that in spite of Paul's subtle pressures for 
Philemon to restore Onesimus, he is careful not to force Philemon to do 
what is right; he helps him choose it for himself (vv. 1:8-9, 14).  What an 
awesome lesson in “coaching” and correction to all of us!  I truly believe 
that as the letter concludes, you can sense the unity of the Spirit among all 
involved. 
So much of Jesus is manifested in this letter!  In it is revealed the 
incredible power of Christ to bring healing to broken lives. It includes the 
personal reunion between Jesus Christ and the runaway sinner, as well as 
the wonderful restoration of two believers who were formerly separated. 
Only with Christʼs example of forgiveness through the Cross are we able to 
overcome our hurts and mistakes and be reconciled to our brothers and 
sisters in Christ. 
Also, what Jesus did for us at the cross is so well brought out in verses 17-
18: "Welcome him as you would me," that is, grant to him my merit; "If he 
has done you any wrong or owes you anything, charge it to me," that is, 
reckon to me his demerit. 
This small book so well brings out the character of Jesus that I want to 
include this beautiful passage from Martin Luther regarding it: 
"It shows a lovely example of Christian love. Paul layeth himself out for 
poor Onesimus, and with all his means pleadeth his cause with his master, 
and so setteth himself as if he were Onesimus and had himself done 
wrong to Philemon. Yet all this doeth he, not with force as if he had a right 
thereto, but strippeth himself of his right and thus enforceth Philemon to 
forego his right also: even as Christ did for us with God the Father; for 
Christ also stripped Himself of His right and by love and humility enforced 
(?) the Father to lay aside His wrath and power and to take us to His grace 
for the sake of Christ, who lovingly pleadeth our cause and with all His 
heart layeth Himself out for us; for we are all His Onesimi." 
 
KEY WORD AND VERSE- 
 For me, the key word is easy: Forgiveness.   Philemon develops the 
transition from bondage to brotherhood that is brought about by Christian 
love and forgiveness.  Just as Philemon was shown mercy through the 
grace of Christ, so he must graciously forgive his repentant runaway who 
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has returned as a brother in Christ.  With that in mind, my key verses are: 
Philemon 17, 18. 
 
TRUTHS & APPLICATIONS FROM TITUS & PHILEMON- 
The three Pastoral Epistles teach a lot about leadership.  In Titus we learn 
again that leaders are not called to lead alone, but rather to involve faithful, 
qualified persons to help them. If a leader is to teach, he should instruct 
others in godly living and the godly leaderʼs teaching is to be first through 
the life that he lives: people should be able to look at the Christian leader 
and say, “That is how I am supposed to live.” Also, he is to guard Godʼs 
church from false teachers and deceivers who take advantage of the 
people of God. 
Titus 1:10-16; 3:9-11- Silence the rebellious! Identify and rebuke sharply 
those whose lives are only talk and who seek to deceive others. 
Aggressively prevent the ruination of homes and churches by disallowing 
such to teach false doctrine.  Warn those who are divisive and shun them if 
they do not heed a second warning. 
Titus 2:9-10- We need to teach people to be excellent employees, not 
stealing, not rebelling against their employerʼs authority—always being 
loyal and never injuring their employerʼs reputation. 
Philemon 6- When you share your faith in Jesus, you gain a fuller 
understanding of your inheritance in Christ- so witness to someone! 
Philemon 8-16- Letʼs all practice instant forgiveness of those who have 
offended us.  Make room for the restoration of broken relationships. 
 

Slavery and the Setting of Philemon 
Like all other slave law, Roman law had to address the dual status of 
slaves: by nature they were persons, but from an economic standpoint they 
were disposed of as property. The head of a household could legally 
execute his slaves, and they would all be executed if the head of the 
household was murdered. Slaves composed a large part of the agricultural 
work force in parts of the Empire; they competed with free peasants for the 
same work. The mine slaves had the worst life, dying quickly under the 
harsh conditions of the mines. 
But slaves were found in all professions and generally had more 
opportunity for social advancement than free peasants; unlike the vast 
majority of slaves in the United States and the Caribbean, they were able 
to work for and achieve freedom, and some freed slaves became 
independently wealthy. This social mobility applied especially to the 
household slaves—the only kind of slave addressed in Paulʼs writings. 
Economically, socially, and with regard to freedom to determine their 
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future, these slaves were better off than most free persons in the Roman 
Empire; most free persons were rural peasants working as tenant farmers 
on the vast estates of wealthy landowners. 
A few philosophers said that slaves were equals as people, but they never 
suggested that masters should free their slaves. Nearly everyone took the 
institution of slavery for granted, except a few people who purportedly said 
that it was “against nature”; their views were so unpopular that they 
survived only in the critique of their enemies. Paulʼs message to Philemon 
goes beyond other documents of his time in not only pleading for clemency 
for an escaped slave but asking that he be released because he is now a 
Christian. So powerful was this precedent that many early U.S. 
slaveholders did not want their slaves to be exposed to Christianity, for fear 
that they would be compelled to free them; only in time was a distorted 
enough form of the Christian message available for use in sustaining 
slavery. 
Slaves, especially skilled or educated males, were often sent on errands 
and trusted as agents with their mastersʼ property. Such slaves could 
sometimes earn enough money on the side to buy their freedom (although 
their earnings legally belonged to their master, they were normally 
permitted to control the money themselves); still, some took the opportunity 
of an errand to escape. Because a safe escape required them to get far 
away from where their master lived (in the case Paul addresses here, from 
Phrygia to Rome), they might take some of their masterʼs money with 
them. (Such theft is probably the point of v. 18, but Paul might there 
account for the possibility that Philemon wants repayment for Onesimus 
himself. From the standpoint of ancient slave owners, the lost time of an 
escaped slave was lost money and was legally viewed as stolen property, 
to which one harboring him was liable. But more important, slaves 
themselves were not cheap, and Philemon might have already bought 
another slave to replace him.) Recapture normally meant severe 
punishment. 
Old Testament law required harboring escaped slaves (Deut 23:15-16), but 
Roman law required Paul to return Onesimus to his master, with serious 
penalties if he failed to do so. Paul uses his relationship with Philemon to 
seek Onesimusʼ release: in a standard “letter of recommendation,” one 
would plead with someone of equal (or sometimes lower) status on behalf 
of someone of lower status. Paul was not Philemonʼs equal socially or 
economically, but as his spiritual father he had grounds to claim the 
equality that characterized ancient friendship. 


